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Nyaya is a philosophy which highly expounds the
epistemological theories in Indian philosophy. The author of
Nyayasiitra markedly name as Gautama Aksapada (about 150
A.D) (Vidyabhusana, S., 1920, 47). said to be the founder of
Nyaya philosophy. Vatsyayana (about 400 A.D) (Ibid) who
wrote the commentary known as Nyaya Bhasya, Uddyotakara
(about 600 A.D) (Ibid) who composed Nyaya Vartika, Vacaspati
Misra (9th century), Jayanta Bhatta (9th century), Bhasarvana
(9th century) Udayanacarya (10th century) and Gangesha (13th
century) were eminent scholars who contributed to form Nyaya
philosophy.

The word “Nyaya” literally means the mind is led
to a conclusion (Niyate anena iti nyayah). Having traced the
above statement Radhakrishnan defined Nyaya as equivalent to
“argument”, “right” and “just” as well as equivalent to science of
right knowledge (Radhakrishnan, S.,1931, 43). Vidyabhushan’s
(Vidyabhusan, S., 1920, p, 40). definition on Nyaya philosophy
is correspondent to above definition of Radhakrishnan. Both of
them determined that Nyaya signifies the syllogistic reasoning.
These definitions imply that Nyaya is the philosophy which
emphasizes epistemological theories more than any other
philosophical works. Thus, Nyaya remarked that the light of the
lamp sets alight to observe the object around oneself, similarly,
knowledge or cognition (Jiiana or Buddhi) is manifested all the
matters come before it. The valid knowledge (prama) and invalid
knowledge (aprama) are the two main aspects of knowledge.
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The “Prama” includes (pratyaksa), inference (anumana),
comparison (upamana) and testimony ($abda). The “Aprama”
is threefold, viz.1) Doubt (sams$aya), 2) error (viparyyaya), (3)
argument (tarka) (Baladeva Upadhyaya, Chap .7). Some scholars
additionally traced memory (smrti) as non-valid knowledge
(Chatterjee, S. & Datta, D.,1948,196). Doubt is a conflicting
knowledge arising due to the recognition of properties common
to many objects. For instance, the individual sees the tall
object in the twilight, but he cannot decide whether it is a man
or a pole. Owing to this, doubt is not a valid knowledge. The
misunderstanding of an object is known as error (viparyyaya).
For an example, in the twilight, man is misconstrued rope as
a snake. Tarka or argument is not a valid knowledge since, it
does not give any knowledge of objects. Smrti or memory is not
directly related to the perception, as well as it is a past memory
recalled by the mind, since, it is not a right kind of knowledge.
The wvalid or right knowledge (prama) is the empirical
knowledge on the object (yatharthanubhavah prama tatsadhanan
ca pramanar — Udayana) as well as the thing that conduces to
achieve empirical reality is called “Prama” (pramiyate aneneti
pramanan) (Baladeva Upadhyaya Chap.7).

Perception (Pratyaksa)

In Nyayasitra, Gautama has defined the perception
as the knowledge that rise due to contact (sannikarsana) of
sense organs and objects and which is infallible and non-
erratic. (Indriyartha sannikarsotpannarm jfianarm avyapadesam
avyabhicari vyavasayatmakam) (Vidyabhusan, S. ed., & tr.,
1913, 1.1.4). The perception has divided into different groups
by Nyayikas. The most prominent among those classifications
is Nirvikalpa (indeterminate perception) and Savikalpa
(determinate perception). The first sight or first glance at the
object without knowing its name, genus, attribute colour, shape
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etc. is the indeterminate perception. This is the first movement
of contact between sense organs and object. For an example a
person sees a red colour vehicle outside his room, at the first
glance, he does not recognize it is as a red colour vehicle, only
cognizes it as an object. This is the process of indeterminate
cognition. Determinate (savikalpa) perception is the cognition
of object with its characteristics, such as recognizing of name,
colours shape, size, etc. of the object. For an example, the person
cognizes vehicle as “Toyota” and recognizes its colour as red.

Another classification of perception by Nyayikas is
Laukika (ordinary perception) and Alaukika (extra-ordinary
perception). Ordinary cognition again divides into two, viz.1)
Bahya (external) and Manasa (internal). The perception gained
through the eye (caksusa) auditory ($ravana) tactual (sparsana)
gustatory (rasana) and olfactory (ghranaja) is the external
perception. The perception gained only through the process
of mind is called Manasa or internal cognition. The contact of
sense organs and objects (sannikarsana) in Laukika Pratyaksa is
said to be of six different kinds, viz. (1) Sarmydga sannikarsana
(mere conjunction). This is the movement of the first contact
of sense organs and objects; contact of eye and a flower. (2)
Sarhyukta samavaya (inherence in that which is in conjunction).
This is the stage of recognizing the object. Ex, recognizes the
object as a flower. (3) Samyukta-samaveta-samavaya (The
inherence in having seen the external object realizes its features
and come to conclusion). Ex, this is a sunflower. (4) Samavaya
(inherence). As a result of contact of objects and sense organs
there is a connection between the object and the sense organs.
Ex, Listing sound through ear (there is connection between space
(akasa) and ear. (5) Samavetasamavaya (The inherence in that
which inheres); through the contact of objects and sense organs
cognizes the exact quality of the object. For an example, a sound
made by a particular person can cognize as, “This is the sound
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made by that person” (This is the voice of Nimal). (6) Vis€sana
Viseésyabhava (the relation of the qualification and qualified);
when an object moves to another place, cognizes that there is
no object, for an example, “When we perceive the absence of
the Jar we have an illustration of this, since there is union of our
eyes with the floor in which abides the qualification of the non-
existence of the Jar.” (Radhakrishnan, S., 1931, 54).

Extraordinary perception (Alaukika) is threefold,
1) Samanya Laksana (perception of classes); this means
understanding the common nature of an object, ex. there are
chairs which have different sizes, types, colours etc. But all
types of them are generally called as “chairs.” Cognizing of
this universal (samanya) character is called Samanya Laksana.
(2) jiana Laksana (The different sensation become associated
and one integrated perception), for an example, “I saw a
fragrant rose.” It is true that we cannot see the fragrance of a
rose, but we have experience about the fragrance of rose that
we have experienced in the past. Therefore, present perception
of fragrance is due to the past knowledge of fragrance of the
rose. (3) Yogaja (intuitive perception) through the supernatural
power of individual which gains through the devout meditation
(yogabhyasa), he can perceive an object or thing in the past,
future and object which are not in front of him.

Inference

The inference (anumana) is a right knowledge, which is
perceived through the invariable concomitant between middle
term (linga) and major term (sadhya) as well as it is preceded
by the perception. Udyotakara in Nyayavartika (1.1.4) has
mentioned that the inference is associated with the object in the
past, present and future and he has emphasized the necessity of
Vyapti (pervasion) for inference. The Anumana literally means
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a cognition or knowledge which follows some other knowledge
(Chatterjee, S & Datta, D.,1948, 200). For an example, “The hill
is fiery, because there is a smoke, wherever smoke is fiery.”
(parvatoyanuhniman dhtimat).This process of inference is
accordance with Western Logic, here hill is Paksa (minor tem),
the smoke is Linga or Hétu (middle term) and the fire is Sadhya
(major term).

Nyayasiitra classifies the inference into three sorts, viz.
(1) Pairvat (a priori); this is the knowledge of effect derived
through the perception of its cause. Ex, seeing the clouds
(cause) infers, it will rain (effect). (2) S@savat (a posteriori);
the knowledge of cause derived through the perception of its
effect. Ex, seeing a river swollen (effect) one infers that there has
been rain (cause). (3) Samanyatd drsta (commonly seen). The
commonly seen is the knowledge of one-thing gains through the
cognition of another thing with which it is commonly seen. For
an example, on seeing rain, one infers that there were clouds.

Nyayikas also accepted Svartha and Parartha anumanas.
The inference makes for oneself is known as Svarthanumana.
It is a psychological process. The inference makes for shake of
other is Pararthanumana. It is a verbal process, since it is essential
to use syllogism for proving the fact. Nyayikas employed five
members of syllogism (avayava) for Pararthanumana. The
five members are Pratijiia, Heétu, Udaharana, Upanaya, and
Nigamana (Vide, Tarkabhasa, pp, 48, 49). The five members of
syllogism can apply as follows.

(1) Dévadatta is mortal (pratijiia)
(2) Because he is a man (hétu)
(3) All men are mortal, ex. Rama, Mohana etc. (udaharana)

(4) Dévadatta is also a man (Upanayana)

(5) Therefore, he is mortal (Nigamana)
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first. The second proposition is Hétu or reason, which states the
reason for his assertion, The Udaharana, is the example that
one shows the connection between reason and his assertion.
The Upanayana is the application of the universal proposition
to present case. Nigamana is the conclusion of all the above
process.

Vyapti (pervasion) is the logical condition of the inference
accepted by many philosophical schools of India. Nyayikas also
accepted inseparable concomitant between Sadhya (major term)
and Hetu (middle term) as foremost logical condition for the
inference. According to Nyaya philosophy Vyapti is twofold
as Vyapya (pervaded) and Vyapaka (pervades). A fact is said to
be pervade (vyapaka) another when it always accompanies the
other and a fact is said to be pervaded (vyapya) by another when
it is always accompanied by the other (Chatterjee, S & Datta,
D.,1948,211). For an example, “There is a smoke in hill therefore,
there is a fire. Here, smoke is Vyapya and fire is Vyapaka. Seeing
the smoke infers about fire is correct, but by looked fire inferring
about smoke is incorrect, because in some places there is fire,
but there is no smoke; ex, a red hot iron ball. This is the method
on pervasion explained by Nyayikas.

Nyayikas have classified the inference another
three ways, (1) Kévalanvayi, (2) Keévalavyatireki and (3)
Anvayavyatireki (Vide, Tarkasangraha, pp, 51,52). The inference
is called Kévalanvayi when the middle term always positively
related with the major term. Here, knowledge of Vyapti between
middle term and major term arrived out only through the method
agreement in presence (anvaya).

Ex:  All knowable objects are nameable.
The pot is a knowable object.

Therefore, the pot is nameable.
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The Kévalanvyatireki inference is that the middle term is
only negatively connected to the major term. This is depended
on Vyapti between the absence of the major term and the middle
term.

Ex:  The Sun is different from other planets

Because it is stationary

Therefore, what is not different from other planets
is not stationary.

The Anvayavyatireki inference is that the middle term is
related to major term in both ways as positively and negatively.

Ex: (1)All smoky objects are fiery

The hill is smoky

Therefore, the hill is fiery (positively)

(2) No non-fiery object is smoky
The hill is smoky
Therefore, the hill is fiery (negative)

The fallacies (hétvabhasa) are the factors that reason
to incorrect inference. The inference is valid when the reason
(hetu) is correct, the invalid reasons (h&tu) that employed for
the inference known as fallacies (h€tvabhasa). The fallacies
recognized by Nyayikas are fivefold, viz. (1) Savyabhicara, (2)
Viruddha (3) Satpratipaksa (4) Asiddha and (5) Badhita.

(1) When the middle term is not uniformly related with
the major term, it is called Svyabhicara.
Ex:  All bipeds are rational
Swans are bipeds

Therefore, swans are rational.
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In this example the conclusion is not valid since the
middle term uniformly is not related to the major term.

(2) The contradictory of middle term (h&tu) is called
Viruddha.
Ex:  Sound is eternal.
Because it produced one
In this example, to prove the eternality of the sound uses

the “produced one” but what is produced subject to change. This
is the contradictoion of the middle term.

(3) The inferentially contradicted middle term (hétu) is
called Satpratipaksa.
Ex:  * Sound is eternal.
Because it is audible
* Sound is non-eternal
Because it is produced, like a pot
Here the non-existence of eternality (major term of the
first inference) is proved by the second inference with its middle

term “produced” against first inference with its middle term
audible.

(4) The unproved middle term is called. Asiddha.

Ex:  The sky lotus is fragrant.
Because it has lotusness in it, like a natural lotus
In this example sky lotus does not exit (middle term is

not established) therefore, it is merely assumed but does not
prove the fact.
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(5) Inferentially contradicted middle term is called.
Badhita.

Ex: Fire is cold.

Because it a substance.

Here, coldness is the major term and substances are
middle term (h&tu). The non-existence of coldness of the fire
prove the hotness of fire that we experienced by touch. Therefore,
the middle term is rejected as a contradicted middle term.

Upamana (Comparison)

The Upamana is the third valid ground of knowledge
accepted by Nyayikas. For Nyayikas, Upamana or comparison
is independent right knowledge, but Buddhists and Carvakas
rejected the acceptance of Upamana as a valid ground of
knowledge. Upamana is defined as “The knowledge of a thing
through its similarity to another thing previously well known”
(Vidyabhusan, S.,1920, 56). and it is the knowledge of the relation
between a name and thing. For instance, one person said that the
deer is similar to the cow, the person who heard this goes to
jungle and sees an animal like a cow, and then he concludes it
must be a deer.

Sabda (Verbal testimony)

The verbal testimony is the last ground of knowledge
accepted by Nyayikas. Sabda is the knowledge derived from
words or sentences. The words of a reliable person are called
Sabda (aptopadésah $abdhah -Nyayasiitra 1.1.6). The verbal
testimony is valid, which is made by the person who knows the
truth and speakers the truth for the help of others.”(Tarkikaraksa,
pp,94-95). There are two types of verbal testimony as Laukika
(secular) and Vaidika (scriptural). (Tarkasangraha, p.73) The
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words of secular person are known as Laukika. The Vedic
scriptures are considered Vaidika. Nyayikas accepted that verbal
testimony is personal (based on the words of reliable person,
human or divine).
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